The history of the ancient liturgy would be incomplete if we did not look at the Christian East at the end of antiquity. In the East, the liturgy was developed in a different way than in the West. The center of the development of The liturgy of the Byzantine Church in antiquity was influenced by tradition. In the history of liturgy of Byzantion, there are some gaps in the sources.
procession, bows, and beautiful vestments -all these things belonged to the liturgy in this area. The second form of synthesis can be seen in the language that was used in the Byzantine liturgy. The Greek language was not the sole legitimate liturgical language in the East. Thus the churches in Antiochia, Alexandria and other areas that wanted to be faithful to the emperor and patriarch followed the liturgy of Constantinople, but the texts of the liturgy were translated into national languages. 2 We can say that in the East there came into being a rite that connected many nations and it made possible for them to adapt to this liturgical rite through their own language. 3 Another feature of the Byzantine synthesis of the eastern liturgy is the fact of unification of cathedral and monastic orders in the liturgy. Both orders had their roots in the past, but the first one was older and related to the early Christian period.
The Byzantine liturgy was based in the participation of all and everybody participated in the liturgy according to the particular place. We can see this in the Byzantine liturgy, specifically in short responses of the faithful to the psalms or responsorium. These responses were easy to remember and easy to learn. They were simple strophic hymns with easy meters and psalms, which could be sung by everyone. Over the years, the liturgy was adapted to the time period. The Church became the institution that was accepted by the state in Byzance and it could develop freely and the liturgy became more solemn. A kind of synthesis related to the previous one was the connection of liturgy with the cities of Jerusalem and Constantinople. These historical cities were made more beautiful thanks to the gifts of the emperors, and they could accept more multitudes of pilgrims. The Emperors Constantine and Justinian invested huge amounts of money to basilicas, while the emperor Herakleios came in solemn procession to Jerusalem in order to return the relics of the Holy Cross. These relics were stolen by the Persians. The city of Jerusalem was very attractive. Syrian monks who lived at the outskirts of the city in the monastery of St. Saba wrote poetic texts for the liturgy and later these texts were inserted into the liturgy of the emperor's city.
On the other hand, Constantinople became unique due to the presence of the emperor and it became an important city because it protected the Holy Land and Jerusalem. It was obvious that all the basilicas of Jerusalem kept the liturgical customs of the emperor's city. In antiquity, there was a partnership The Status of the Liturgy in the Christian East and Liturgical Differentiations between Constantinople and Jerusalem, and liturgical customs were exchanged between these two cities.
Under the influence of cultural and social conditions, various liturgical families were created during Christian antiquity according to the place there the liturgy developed. In general, the liturgy was divided into that of the East and that of the West. As we can see in the previous historical characteristics, the liturgy in the East developed differently than the liturgy in the West.
Therefore, we can see more differentiation and variety of liturgical rites but the essence of the liturgy is preserved. The following structure points to the main division of the Eastern liturgical groups and rites:
Eastern rites
Antiochian group
Alexandrian group
East-Syrian type:
• Syrian orthodox rite
• Chaldean rite
• Malabar rite
West-Syrian type:
• Syrian-Antiochian rite
• Maronite rite
• Armenian rite
Byzantine type:
• Byzantine rite
• Ethiopian rite • Coptic rite
In general, we can divide the liturgical rites in the Christian East into two groups: Antiochian and Alexandrian.
Antiochian Group
Antioch was an important centre of the Eastern Church in antiquity. 4 In the fourth century, an independent liturgy was developed there. The theological School of Antioch influenced the interpretation of texts used in the liturgy of this type. 5 A characteristic feature of the Antiochian group was that the anaphora contained one epiclesis that followed the anamnesis. The liturgies of this group contained a lot of anaphoras and the common petitions of the believers in the anaphora itself. The Antiochian liturgical family uses four readings, and in the fourth century they developed in the following way. The first of them was taken from Torah, the second reading from the Prophets, the third reading from the epistles, and the fourth reading came from the Gospels. They are quite lengthy. We can distinguish three types of liturgy within this group:
The East Syrian Type The Byzantine Rite
The Byzantine type of the eastern liturgy and the Byzantine rite were and are the most frequently used form of the liturgy in the Christian East and at the same time they are the most widespread rite among the eastern liturgies.
This rite was typical for Constantinople, and it later quickly spread into the whole patriarchate and Greek areas in southern Italy. Later, some areas of patriarchates in Alexandria and Antiochia accepted this rite. Four anaphoras are known: St. Basil the Great, St. John Chrysostom, St. Gregory, and St. James.
The Byzantine rite differs from the Roman rite in its form, majesty, solemnity, and origin in the court ceremony of the Byzantine emperor. In the texts of the liturgy, the history of salvation from the incarnation up through the second coming of Christ is presented in an impressive way. This rite is visible in the textual structure of anaphoras within the eastern liturgical tradition. This rite has much reverence for icons and images. The historical development of iconostas proves this fact.
11 In the seventeenth century, they became reunited with the Catholic Church.
12 This is translated as "royal" and today they are inclined to the Byzantine rite.
13 In the ninth century, it became an independent liturgical rite and accepted a lot of Latin features, but it has few followers.
14 They use two types of fasting: rigorous -forty days before Easter, from Monday to Friday they eat just bread and salt and mild -every Wednesday and Friday except for Easter season when they do not drink alcohol.
The Alexandrian Group
For the Alexandrian liturgical group of rites, 15 the following structure of the anaphora is typical: first there is the epiclesis, or anamnesis, and then the second epiclesis. The anaphora begins with the common petitions of believers. Two liturgical rites developed within the Alexandrian group: Coptic and Ethiopian.
The To facilitate the scientific understanding of these liturgical rites from the viewpoint of history of liturgy in the Christian antiquity, the context of direct liturgical texts is useful. These texts were preserved in the Christian East. I will mention some of them, which are important from an historical viewpoint.
They can illustrate anaphoras of the above-mentioned types or liturgy and rites. The East Syrian texts of anaphoras are similar to those with Jewish roots.
A unique one is the Syrian anaphora, named after the founders of the Church in Edessa, the apostles Addai and Mari. It belongs to the pre-Nicene period. This anaphora has three parts, just like the Jewish prayer after a meal. The prayers of this anaphora are structured to Kushapa (prayer recited silently and kneeling) and G'handa (a prayer recited aloud; the first and last parts are repeated). Keywords: Ancient liturgy; anaphora; Eastern rites.
An interesting feature of this prayer is that the text of

